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PREFACE 


The Tatirajavaibhava, which is ofiFered here in Sanskrit-test 
with a rendering in English, sings the glory of Rsmanuja, 
who is also called' Yatiraja. The author of this piece is 
Vatukapur 5 ia(-nambi) also known as Andhrapurija. He was a 
direct disciple of Ramani^a. He" devoted his life in serving 
Ramanuja by preparing mill^ for his master. It is said that he 
did not know any God other than Ramanuja’s feet. This spirit is 
revealed in the following Uoka\ 

TTJTTg^TI'STT^'SrTiJrSf^aT I 

In '1.14 ilokas, the author gives a brief biographical account 
of the great master. It has no poetic charm to*its credit. Its 
value lies in the fact that, coming from the pen of the immediate 
Gisciple of Ramanuja, it deserves to be an auiheniic record. 

It contains defective expressions such as irya (59 c). The 
following passages have wrong constructions and do not convery 
the sense that could have been intended. 

(112b) 

Other mistakes have been corrected with suitable changes in 
construction as in 15, 89 c, 99 c, 107 b etc. 
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This edition Is based on the following materials 

1. Printed text in the Grantha script published in 1914 in 
the Guruparampara of the Ahobila Mutt.—marked A. 

2. Palm-leaf MS. bearing No. 3075 belonging to the 
Sri Venkateswara University Oriental Research Institute 
Tirupati. Grantha script, legible and complete—marked B, 

3. Palm-leaf MS. No. 1311 belonging to the same Library 
as above, Grantha script, legible and complete—marked C. 

4. Palm-leaf MS. No. 1247 belonging to the Kendriya 
Sanskrit Vidyapeetha, Tirupati. Grantha script, legible and 
complete—marked D. 

My thanks are due to the authorities of the two libraries 
referred to above. I thank Prof. M. R. Sampatkumaran for 
evincing interest in popularising this work. 


V. Varadacharya. 
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*T%?:r5r 

«fkTiTr55r?Tt«flFS[^^:^w i 

STJTJ ^?rr^rfvt’i;or!^ JTtyft’rajarTq- ^ h 

Salutations to you, Andhrapur^a of respectable qualities, 
devoted to serve the eminent sage, Ramanuja, by offering milk 
to him. 

aTtrr?rTg^^f^«Frr^f«mgr»?!i??r5TJrr^-’ 

Br?Ter^: 5^: I 

arffgr^qrsj^ »T3^r§[4tf%cr^ft 3sf|%^3rr^ 

^tsf qgr II ^ ii 

1. The respectable ;^ri^ailapurna, who acqnired from 
YamunacSrya the purport of the two Vedantas, 3 who was of a 
a steady mind in carrying out his (Yamunacirya’s) command, 4 
and who was in search of suitable grooms for his younger sisters, 
was (living) at the Tirumalai (Vepkatadri hills) for the progress 
(prosperity) of the good, bringing water, flowers and other 
offerings to God (Visnu) there. 

5r^T5^tiorti5r%JEr^?ETtiTqTf^crriTrf?grcrr^¥r3rcrT ii ^ ii 

2. In the meanwhile, two (young men), Kamalanayana and 
Ke^avas'omayajin, who were permanently settled in Mathura- 
mangala and Bhutapuri,6 were of noble descent and were 
learned in the Vedas and their auxiliaries,? came to him (gri^ai- 
lapurna) with a view to marry them (his sisters). 

^ ^ STS^: I 

3. ^ri^ailapur 5 .a beheld them and felt happy to decide that 
they were eligible grooms (for his sisters); and at their request, 
he gave them, who bowed to him, the mantra^ marking them 
with the conch and discus. 
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m ^T^mm ^ =er 3^^ ^ w 

4 Keiavasoraayajin received, with a delighted mind, 
Bhumadevi, the elder (among the sisters) and Kamalanaya- 
nabhatta the younger, ^ridevi. ^ri^ailapurna became delighted 
with them. 

crrT^J7¥rT?ff ^ 1 

Hi^RT^qr f^q-r^’tTT 31 %^ ts^ii 

5 . Then those two (grooms) went, with h's permission to 
their place with their wives and, being of good conduct, 
worshipped the Consort of iSri and were happy for long with 
their beloved (wives), being devoted to the devotees of Him 
(the Lord). 

«TTs[?m«r#ar =5r 'i % n 

%^r?cr%^r?^g[iT«t5rTq' ^nirr?cr^^r?cmmq'3xl 1 

II ^3 il 

6-7. Then in the Pihgala yearly auspicious for the world, on 
Suklapancami of the Caitra month on Thursday having the const ‘1- 
lation Ardra, and in Simhalagna, there appeared (was born) in the 
wife of Kt ^avasomayajin a receptacle of lustre, which repiesented 
a po’^tion of Adi^esr, for vindicating the tenets of the Vtdanta 
system and for expelling (destroying) the deluded systems 15 
of thouiiht, both external and internal (to the Vedanta). 

8. I’lien ^ri^ailapii na came to Bnuiapuii and saw his raar- 
valluus (admiiable) nephew. He gave him, as a protective mea¬ 
sure, the marks 16 of discus and conch and also the name of 
Rsmanuja. 

tgRi *sr ?rr5R3:r%: i 

JTsjrsr5^^?T^=i:TaTf ‘srtfTTT tBT^'^TtrsgrtrR^ » ^ n 

9. To his son who grew up through his (i^risailapurna’s) 
gracious looks, the father performed the (first) birthday 
celebration and tonsure and likewise initiation in learning 
(Akscrahhyasa) iu th. fifth year .vhen the SaUva-guna is piomiuent. 
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OF ANDHRAPORHA, 

i 

icrwr35rr?ifs¥T^^5r?Tl'3rr h I® » 

10. With upanayana (investiture with the sacred thread) 
performed by his father and studying Vedas and their auxiliary 
sciences, the respectable Ramanuja became possessed of fore¬ 
most splendour, his virtuous conduct being hailed by the great. 

iTTRrH?2i'TfH?f ?Tr^^H?sr^T?[r?i; li II 

11. Then, having married a girl, he observed the duties of 
a house-holder. He then went to the Advaita ascetic. Yadava- 
prakala, at Kanci for getting trained in the Purvapaksa {prima 
facie view) (for his Siddhanta). 

H q-^rr’sfgfr^r n ii 

12. Then once when Yadavapraka^S, who was at the head 
(as teacher) and who was not ful’y conversant with the 
passage 18 ‘ Sarvarh khalvidam ’ gave the wrong meaning, Ramanuja 
declared the correct sense and pointed out its iraolication. 

sKio?5?rT rrfrctrr ^s^rr : ii » 

13. The high-mindf'd Yamiinacarya, who was living at 
i^rirangam, heard the matter (literally, t'te sense of the passage) 
explained by Ramanuja, came to Kafici sndbnwed inwardly (in 
all faith) to God (Varadaraja) and His consort 

rriTF^srf^q- 3rBrm?ft’T n !i 

14. He then beheld (in that shrine) Yadavapraka^a amidst 
(surrounded by) his disciples and Ramanuja shining among 
them, and imagined that it would be appropriate, if Ysdavaora- 
kai^a were to be the disciple of Ramanuja. 

H^r?Tr ^ !!Tr5frT5t: i 

?[rT«jr ii a 

15. YamunSrya sought with devotion the help of God 
(Varadarija), the protector, shining with Mahadevi, praying for 
the progress of the ^rivais^iavas with the words, “ Be pleased 
with me.” 
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^ m^nmx i 

^rrm^sTTS^ ii n 

16. Thinking that if he (Ramanuja) were to be engaged (by 
himself) in talk, his studies would get affected, Ylmunacsrya 
returned to S’rirangam with the band of his disciples withoi§ 
talking to him and Ramanuja studied further on. 

^’T^cT^r ?TT^^WP5riTrs«T ^JTTm^TT^T !! « 

17. The son of the king of that region (Kafici) was seized 
by an evil spirit and was incurable through ail other mantras. 
Hearing that he (the son) would be freed (from the evil spirit) 
through the mantra (uttered by) of Ysdavapraka^i, he had hint 
(Ysdavaprakada) brought to himself. 

^ %c^r q-R^TTsqr i 

'crm^srr'sf ?:T5rrriT^ =hi:th3C!; ii \c h 

18. Seeing Yadavapraka^a with intimate disciples, 
the spirit laughed at him (Yadavapraka^a) and insulted him 
much. Taking shelter under the respectable Ramanuja, it let off 
the son of the king and became relieved itself ot its serious sin, 

5i|qt l 

19. Witnessing that very wondeiful occurrence, the king 
showed h(S esteem (offered a presentation) to Rs.ranuja who 
offered, with absolute hurr.ility, the pp^smts given to him 
by the king, to his preceptor, Yadavaprakas'a 

sTrefr 5ET i 

cr5[Tl% ii ii 

20. Then Y§davapraka^a went to Kanci and seemed pleased,as 
it were, with Ramanuja, jealousy lurking within him. With a 
view to examine his (Ramanuja’s) mind, he indulged from that 
time in discussing the sense of the passages of Vedantic import, 

q!?cqqT4 I 

21. Once when he was offering the wrong sense for the 
word23 (KapyasaX the tears of Ramanuja who was then applying 
(smearing) oil to his (preceptor’s) body, scorched his thigh. 
Seeing this at once, he looked at him excited. 
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tmp^q'r^q-rJTJTf^ Tfsirs^ ’T%r?Tgt^^ ii ii 

22. When he (preceptor) asked what it was, Ramanuja told 
him the correct meaning of the passage (beginning with the 
word) 'Kapyasa^ and also narrated the episode of Jaimini.24 The 
preceptor (then ) asked him not to study under him. 

^rrjrr^sTiTc^qrr^: i 

H ^TfgT^r5rrrrm=?T?Tr5rT5tiT%?r ^ 5=3 ^^fkx st?t^ ii b 

23. Then, having held consuUauons with his confidants and 
tempting Ramanuja by some tricks, that evil-minded (teacher) 
set out to kill him under the pretext of (undertaking) pilgrimage 
for bathing in the Gafiga. 

5ET Trirr^srr^r ^g?TTi?crTTr^isi: 11 h 

24. While going through a forest, Govindabhafta, son of 
his mother’s sister and his co-pupil, told RarnSnuji of the evil 
intention (of Yadavapraka^a) and himself followed them. 

?:rJTi35rtswgr?i^T^crr: 1 

WTHITT^ II II 

25. He (Ramanuja) who was then in the midst of a big 
forest at night, thought (meditated upon), with a distressed 
mind, of God (Varadaraja), the protector of the misaerable, the 
refuge and shining with Mahadevi. 

%5qT 1 

I^JTTTrift f^ 2 T?rr h 11 11 

26. Thereupon God (Varadarija), who appeared (before him) 
with His consort in the form of a hunter, said. ‘ O Raminuja, 
well, let us go to Kanci,’'and went in front with His beloved and, 
after drinking the water given by him from a well, disappeared 
there. 

Sir ar¥ri^S5ar H 3’iTS^gftfqJTT5TR^5=3HJTV’Tl% 1 

27. Beholding then at dawn Punyakotivimana25 very near 
(him), Ramanuja found out that the person who drank water 
was God (Varadaraja) and felt much surprised. 

Y—2 
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n 


e^s?r ^ i 

’cmT^^T^^rrcft^’TW ii r < n 

28. Observing Saihdhyi in a clear (good) tank nearby, 
Rsmanuja worshipped the Goddess and God(Varadaraja) and felt 
happy. He pleased Him every day by (bringing) the water 
from the well which was acceptable to Hina (received by Him). 

^mJTlTTJTTq- ^ ^rl^rsTm^STT^T^^HS!: II H 

29. Govindabhatta, who came under the influence of the 
Ysdavapraks^a’s plot, went to his village from the banks of 
Ganga with a linga^i jn his hand and lived at Kalabasti,2I reflect¬ 
ing upon the nature of that place. 

sjjTs^qriT^iTTTitr ^ ?r^r»HT 'sr i 

?sr"^T ^iTTf?T n 

v3> ^ 

30. That Yadavapraka^a, who then reiurned to Kshci, saw 
Ramanuja (there) and c^me to know (heard) of the way in 
which he arrived (there) He called him (Ramaauji) (w-ith a 
view) to lead-him astray and gave him instruction along with his 
disciples. 

^cHTT^^rr^fs^r hj ii ii 

31. When a contrary meaning was given (by the preceptor) 
for the Vedic passage,28 “ O good one, this was only existent ”, 
RarnSnuji offered and taught the appropriate sense and then left 
him (Yadavapraka^a) 

i 

^ ?ITg5rT?f: 11 11 

32 Yamunacarya heard that the gem of marvellous lustre 
called Ramanuja was discarded by the monkey Yadavapraka^a 
and that he had become dear to the Lord of the Elephant-hillSO 
and felt delighted. 

^:riTri^r?i^q-Trr?T %6?r w5i'3;«3f5T5afr%^?ii i 

^?2rr.s%i H ^ ^ ^crV?rcr%;T ii il 

33. He then ordered his pupil, Mahapurpa, to bring Ramanuja 
to him. He (MahipSrjja) thereupon went to Kahci and 
pleased him (Ramanuja) with the Utotraratna^l and (himself) 
feacaase happy. 
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^ e^Rrg TffjO i 

w w 3* 

34. Proceeding to ^rirangam along with Mah5pur;ta to 
worship Yamanacarya, Ramanuja saw, on the Kaveri, group of 
wise man, 

^T?^r: «ft«rrg5Tr?T^fegf3[^N h V\ « 

35. RahgeiaSS and other men beheld those two and, having 
communicated (the news of Yamunacarya’s death and pointed 
out) the closed fingers of Yamunacarya to Ramanuja and 
Mahapur^ia, became composed, 

STTTTgrsTrwrf^ ^^rf^^rrir i 

^^rr^qTTgvT^rVfrrft^ ?:TiTTg^5g?^ ^tr^Tsif ii h 

36. Saying, “ I shall expound the siitras of Vyasa {Brahma- 
sutras), and give the name of his father (Para^ara) and the name 
of ^athari (Nammazhwar) to two persons appropriately,** 
Ramanuja bowed at his lotus-feet. 

^?r ?r^qTW55«I^ 5^^ grrRcr5[%?^q' Ri I 3* 

¥Tfg^^e?I®rfjIr?5r^*5r^ II II 

37. In a moment, his (Yamunacarya’s) three fingers became 
(straight) as before. All the people noticed it and said : “This 
person (Ramanuja) will surely become the leader for establishing 
the {VaisTiava) Siddhanta 

H tffsrr^riTTsnrTq- tfirslf nofpq- i 

II II 

38. Without worshipping God (Rafiganatha at i^rirangam), he 
returned to Ka^ci and bowed to God (Varadaraja) He remained 
there rendering services to Him such as bringing water. One 
day be reflected upon the course he should pursue. 

crsTc^rgnT ^tiT?ssr>TT‘€rRf^«rr^ cr*^ i 

JTJTr«! m^T II II 

39. He requested (Tirukkacci) Nambi (Kat|icipur?ia) who was 
there, and who fixed the conduct (of people) ^according to the 
castes and orders (in life) (with the words), “O Preceptor, 
(guide me). Please find out from the Lord of the Elephant-hill 
the (correctness of the) ideas that fill my mind and tell me.” 
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wtiTTS!: trt ^ srq'f%f^cq‘T«rl:g: i 

!TTW 25 ?i^ ^ ^^%5C!=c?T^r^ iiV^ Jii:r’i:aT k«oii 

40. “Myself with ^rl is the highest reality. Difference 
(between the self and Myself) is the doctrine acceptable to Me. 
Self-surrender is the infallible means (for moksa). Remem¬ 
brance (of Me) during the last moments (of one’s life) is not 
necessary. Release from bondage (is certain) at the end of life 
(to those who have taken to prapatti). Mahapurna is the respecta¬ 
ble AcSrya.’* 

^riTT53rT^^?T H i 

41. Then that Purijia (KaficipUrna) who conveyed the secret 
doctrines, told Ramanuja the sixfold doctrine as instiucted by 
Varadaraja and therefore, his name become respectable to 
Ramanuja. 

^ erg’.* i 

42. While proceeding (thereafter) to i^riraAgam. Ramanuja 
worshipped at Madurantaka the Lord with ^ri, Bhumi, Niia 
and others, and also Sri Rama, the protector of the lake (there). 

sTT^g-?^ m i 

g’cq’T^q’^ tTroTTrq- i:^ferJTi55rrg^H =5r srr’^Tfar; * 

43. Luckily beh >lding Mahapurna, who arrived thereat the 
bidding of his co-pupils, Ramanuja felt joyous and bowed at his 
lotus-feet. He (Mahapurna) too had his eyes filled with tears ("f 

joy). 

grcTT?! ^ ^ ii 

44. Dehghted on enquiring each other’s commission, he 
(Ramanuja) attained Mahapurna as his Guru in the vicinity of 
that Lord (^li Rama), treating that place having the shade of 
the Vakula tree as the Supreme Place (Parama Pada). 

sfsq-rsar R^srrg: ^ ii 

45. At that place, he (Mahapurp,a) gave to Ramlnujacarya 
the marks with conch and discus, the sectarian mark, the method 
of worship, the Mantras^^ together with their meaning, the great 
Mmira^l and also other Mantras. 38 
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^T^s^TTir^irTTJ^T ?i^55H%ws i 

wr?^«l?TT5rr snir5?T ’crJTTgsrr^rf^^^r ii ti 

46. Thereafter, the preceptor went to Kafici along with his 
disciple from from that holy place possessed of such glory, 
bowed to God (Varadaraja) realising His name (the Giver of 
Boons) to be meaningful, and reached the residence of 
Ramanuja. 

TTJTT^srr®!^ ?T^T’rjT’335rTra?iW¥ft'32:^?3rr it ii 

47. He (Mahapurpa), who was (then) much pleased, taught 
him (Ramanuja) the three thousand hvmns39 (of the AzhvSrs) and 
the meaning of Sutras of Vyasa (Brahmasutras). Ramanuja too 
worshipped the preceptor and his wife daily by leading a 
desirable (worthy) way of life. 

%5rrftr i 

rTcq’rpq-fg^q'm^^srr’srr WT h ipr: ii yd ii 

48. Then once, when Ramanuja had gone to Bbutapuri 
(Sriperumbudar) on some work, Mahapurpa got angry with his 
wife who became enraged at the demeaning words uttered by his 
(Ramanuja’s) wife insulting her. 

^TTrJT g-^rRr h • 

Tr?Tr53rr?rf ii ii 

49. Mahapurpa then went (awiy) to ^lirangam with his wife. 
Ramanuja heard of that incident and became very angry. 
Actuated (filled) by his devotion to the preceptor, he took his 
wife to her mother’s abode. 

H STfaTTrq- I 

h ?T%Tr3rfim imoii 

50 He, who b.came free from pa sion (attachment), 
abandoned his wife and bowed to G 5d (Varadarsja) and got from 
Him the fourth order (Samnyasa) in life. That Lord too gave 
him the name, ‘ Yatiraja ’. 

JT5Tc?T3T':grT i 

^rffrgsTTqf II It 

51. Then Ramanuja, the chief among the ascetics, held the 
triple staff, had the tuft, sacred thread and saffron-robe and 
muttered tlie best Mantra (Mulamantra). He became well-knovyn 
(shone) as the practiset of the conduct of (enjoined for) (his) 
caste and order (in life). 
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^ETJTTfWcfren?: i 

^?rt-sRr ti ii 

52. There at (KSfici) itself, KurattazhvSn, Vatsyanaiha and 
Vadhalanatha 39 came (as disciples) to him. The eminent 
ascetic, Ramanuja, gave them the marks with conch and discus 
and the Mantra. 

sft?rrg5TT*^T^SK5Tl^g^: I 
?I%CT3rfe’:?lV 5T?5£f ^ 11 II 

53. Then, Yadavaprakas'a, who became purified by the 
gracious looks of Yamunacarya, became the disciple of Yatirsja 
with the name of ‘ Govindayogin ’. He composed a work on 
the duties of ascetics 40 

sprarf srarrtr i 

54. ^riranglrya went then to Kafici and bowed to God 
i,Varadaraja). He set out to proceed to Srlrangam, taking the 

eminent ascetic, Ramanuja, with him. 

^ sTcsrr JT^5i:r!Trsf»^«r 

55. Then Yatiraja who set out with the intimate disciples 
headed by Kurattazhvan and other pupils, worshipped the Lord 
of 3rl at Madhurantakam and reached l^rirangam with the 
intention of serving the respectable persons (there). 

JWTTtrm “ET ii a 

56. Welcomed and respected by Maladbi^a and others at 
the command of God (Ranganatha), the eminent ascetic worship¬ 
ped 5ri and then God (Ranganatha) and discharged the respon¬ 
sibility of carrying out the holy work (there in that shrine). 

f^5i5[%5»iTrf^TgrT%^ w i 

wc^rr ^ ^T^sq- ^gc??ticr?Tr^?r^ n ii 

57. Considering that Lordship over the two worlds of the 
Lord43 and all other things as acquired by him through the gra¬ 
cious looks of Mahipurua, he (Ramanuja) served the pair of his 
(preceptor’s) lotus-like feet and remained (doing his duties) 
under his authority. 
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?r<yt irfT’|m3df^<^^JTTrJior¥?T 5Tt’^5^<3;aTTr|V i 

srT^^TT’ar 5fts%^?T^^?T5r^r=J: i. ^<:» 

58. Then, at the command of his preceptor, Mahapurpa, h« 
bowed at the feet of Gosthipurpa.44 He learnt from him (the 
latter) the meaning of the Mantra^B and (he best (prominent) 
iloka^B, Then he taught them to many people. 

cT^r??T^ir: ?rr%m§4^JTiT i 

31: 'I II 

59. Then GostidpuDria, who understood his (Ramanuja’s) 
mind, thought highly of the eminent ascetic (Ramanuja). He 
was pleased to note that this was his (Ramanuja’s) system of 
thought (which he could pieach) and cast his gracious looks on 
it (which became known) as the system of Laksmana (Ramanuja). 

JT^rt|;a|fli5i?5[^r5ar 1 

60. Then the eminent s.-ige, Ratanuja, bowed to bis 
preceptor, Maha lUipa, who ordered him then to learn specific 
doctrines from Raagt^i.49 

?T rf^S3Tt^?:JTa5r?^ cT^^fert 1 

tiyr^rri 

61. He siudi d from him (R -hgis'>) the last composition, 
{Tiruvaymozhi) of l3a|hakopa (Nammazhv ar) and the composition 
of the eminent poet representing its essence and the two 
StotrasBV together with their specific meaning, and came back 
to Maha urpa. 

^ 13 II }| 

62. Commanded again by his preceptor, Yatiilija of great 
intelligence acquired from the great MaiadharScarya 52 the 
sense of the composition of Sathakopa and the thousand stauzas 
of Parakala (Tirumahgai Azh\ar). 

s?^m«rt5t<ifs»:3r=Er^ fjfe=rrs[ i 

3^; 'jnr^TTrq’ =511^ a \\ h 

63 On occasions (of learning them from Maladhara), 
Yatiraja declared that the sense of the kind (which he then 
suggested) could be appropriate (for some of the passages). 
Maladhara, who listened to this, told both (MahapQrpa and 
GojthipQrija) Purpas of this. Yatiraja was applauded (for this) 
by them and also by him (Malldhara). 
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^^5T^rc55^??Tg?is3r ’Tcft^r: n ii 

64 Thus Yatiraja studied, under the group of preceptors, 
the Vedanta as having specific esoteric meaning. He lived at 
i^rlrangam happily with his disciples headed by Kurattazhvan 
and Nadadur Azhvan. 

srg^: ^ 

f5!%?T II II 

65. Then Pra^atartihara of the Atreya family came (as a 
disciple) to the lotus-feet of Yatiraja and introduced to him 
Pillan, the son of i^ri^ailapurria and of his father’s sister. 

66. He further informed Yatiraja of his (^ri^ lila--ur^^’s) 
son’s good conduct right from his birth, devotion to Yatiraja 
and the desire to serve him (Yatiraja), and told him aUo of ^t^he 
message of ^rtdailapQrijaj “ Worship the Lord of Venkatadri. 

^ 5rr^ ^ srorcTTf^iii i 

67. He (Yatiraja) beheld that boy (Pillan). That very 
time, he offered to Pra^iatartihara all the Mantras together with 
their meaning. He (Prapatartihara) too became from that time 
the custodian of his (Yatiraja’s) auspicious and charming body. 

irrc^r ?Tcft?Tr^i%5TtT^r^: i 
rT§:r5rfT *> H 

68. Then, at one time, knowing the food {bhiksa which an 
ascetic should receive from others) was mixed up with poison, 
Yatiraja fasted for three days. On hearing this, the two 
eminent preceptors (Go§thipurna and Mahapur^a) reached 
^riraiigam quickly from Goshtipura. 

^ rg^5JTTf^rsror?TTfl^5r! i 

f5lc?TW^TrJIc?|;^3^^ ^ B 11 

69. Those two preceptors asked Yatiraja who welcomed 
and bowed to them to accept daily the food certified (purified) 
by Pra^iatartihara who had great concern (took care of) his 
body. He (Yatiraja) too did accordingly. 
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S3jftfg?^VTfr?fTT%^aTr«f ( 

«Ttm!=^vi^sw^^?ar55W-* » '^<» n 

70. The persons, sent by him (Yatiraja) for training the 
mind of Govindabh^ta, returned to him and reported thus: 
“ Govindabhatta has thrust way the liAga and has become the 
bee at the lotus-feet of ^rt£ailapur 5 ia. ” 

%?r«|3%Tir5£rt ?r^t5Tt ^ 

^TT^?T ^ 5ft?rTfirff^ =5r 3-qr%?[T5s ii \s^ n 

7! Yatiraja then composed the Ved3rthasafigraha, and 
the Veiantasara, Vedantadlpa, and ^rihhdsya for the Vadinta- 
{Brahma-) sntras and a gloss on the GiiS and taught them to 
Va?sye^a and others. 

^STTf^RJTJT'TTq-qr^ff cTSirt^T^Fq- q?£Tr«^VTTt:q-g^ I 

q-?T>s^ f r: q-tgjTi^nqVrsj tjRrrr’qrqc ^ " ^5^ n 

72. By composing a genuine commentary for the sutras o( 
Vyasa with (through conveying) unsublated meanings for the 
Vidas (lit. those which have imperishable expressions), Yatirlja 
carried out quickly the first wish of Yamunacarya. 

3-q-: TW5TrfqqFr«fTr^^T!!Jrqrfq t 

73. Then, once on the (day of the) Uttaraphalguni asterism in 
the Phalguna month, Yatiraja sought joyously the protection of 
(announced his self-surrender to) Goddess RanganSyika and 
God (Ranganatha), who had been bathed in the sacred 
waters, and composed (uttered) the Gadyatraya 54 

5CTr^q^rRffiT^fTTqfq^t55!I nrr^q- 1 

Ir^qwrsrrqoT'^iT^JTT^ fjr^rrfir^riTPssig^r^icft^: ii ^ ii 

74 Yatiraja taught through his composition called * Jfitya • 
the service (to God) to be undertaken till the end of one’s life by 
one who has understood Reality through study of (his) BhS§ya 
and other texts, and has surrendered himself to the Lord of Sri 
by reciting the Gadyas (composed by him) and leads the life of a 
prapanna. 

JTTr^dr^HJT sror^ II 

75. Then Yatiraja reached the prominent Venkafa hill with 
devotion through Kafici along with many disciples. Respected 
(or honoured) there, he bowed to ^riiailapurna. 

Y—3 
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siT?r i 

TTtrrq-aT JTrgcR^T^frS^R^rRt •) « 

76. Receiving his (5ri^ uhnurna’s) eracinus io^ks, Yatiraja 
surrendered himself to God (^rinivisa) and lived there for one 
year and studied, from that eminent ^ri^ailapur^a, the Rama- 
yana with (its) various significant meanings. 

srr^nr ^?n’5TTiTFW-^ i 

«jaTfsc)T^rTfff TT5r7r5rt)( ■ » 

77. The two sons of ^ri^ailapur^ia sought (became disciples 
op Yatiraja at the command of their father and acquired (from 
him) all the matters (to be learnt), ^ri^ailapur^a gave him 
(Yatiraja) his younger son (to become) the worthy recipient of his 
(Yatiraja’s) esteem. 

R i’sr :^tT R I 

78 Receiving him who was called Pillan and who was offer¬ 
ed hv him (^'‘iiiilapu'nia), and Govindabhatta for whom he had 
(Yatirija) made a request, Yatiraja felt satisfied and reached 
Srlrangam through Ka^T. 

:gr ?Tlf¥^T^R?4 ^ f 

3r cT^i^^tV r?f7^; STcTTi^r^r^rsrrtT^tT ^ »7r^VT5: II S 

79. Finding Gnvindabhatta to be free from attachment (to 
the world), he (Yatiraja) made him an ascetic with the name 
* Embir Through the grace of G'd (Rnnganitha), a son was 
bcrn to Kurattszhvan and he was the good Bhatta. 

?T ^ 1>RT 1 

Slfk’E5f,C7 SqT trrgqr’IJTiTf^'^cf "doll 

80. Yatiraja gave the name Pa zi rabhajta to th.t child. 
Celebrating (lending support to) the Bhasya written by him 
(Para^arabhatt i) on the (Visnu) Sahasranama. he (Y.tiraja) carried 
out the second wish of Yamunicaiya. 

«i7ifrf^^?rrTa:fTipBr?Trf %37ar5r?«rwi PTiTT'5rT?crJ? i 

'sr iiTfi7R€t=5r?3^u dt n 

81. Once when Yatiraja in the matha was reflecting upon the 
meaning of a divine composition (the work of an Azhvarl.SS the 
son of ^riiailapurijia (i e., Pil'an) saw him and said that the mat¬ 
ter contemplated upon (by Yatiraja) was a particular one (thus 
identifying it). 
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^R:cTr4 %3rf%f5?r^ ^ wr^r ?T?fkrt5C3i%fgf|iT^5E^;i^ i 
5Tr§i[?^^r5? ii 

82 On hearing the matter (meaning) said by him (Pillan) t® 
be that thought of by himself, Yatirija became much astonished, 
^nsulermg that he (Pihan) knew it thus by being a descendant 
of Naihamuut56, he (Yatirija) embraced him, calling him as (his) 
spiritual son. 

cffTrisTr^^tT ursfrrfTsr^Ecr^’gr 'sr >Tif%flr i 

s^Ti'^tTrrT^T^^ i. c\ ii 

83. He who became reputed as the spiritual son and sandals 
of Ramanuja, the lord of ascetics, commented upon the well- 
known last composition of 8athari (i.e , Tiruviymozhi). 

a%^a:ictT ^ q'igq-TSjT^C'4 ii 

84. Yatirija made (Pillan) get the name KurukeivaraS? and 
celebrating (lending support to) the comp >sition of ‘six thou¬ 
sand’58 made by him as the commeniaiy (on Tiruvaymozhi) 
carried out the third wish of Yimunicirya. 

WcT^Pil; I 

triFTfr??- ^ Errw4^=Ti^r^Tr^isrg-T^; n \\ 

85. Then there CO nmenced at ^rirahgam a debate between 
YatirSji and Yajhamurii for eighteen days stipulating that be 
who was vanquished should accept tne philosophical system of 
tn e Victor. 

^i%S5r^4 5TrirTc?T«rrf^5nT §544^ ii<:^h 

86. Looked at graciously by God (Varadarija) in a dream, 
Yatiraji vanquished Yajfiamurti, an upholder of the mayM doc¬ 
trine (i e. Advaita) and made him have the name of Varada and 
his own name also.®® That pupil too became delighted at this. 

87. Then Yatirija went to various places with many disci¬ 
ples for winning over the people (living in the regions) in all 
directions. Vanquishing (the exponents of) all other systems, 
he reached Sarasvatlpitha. 
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?r5fr5q^jn^r?T mgr?! ijfi^ i 

si^ w ^T«?f II II 

88. Goddess Saraswaii took the composed by him, 

placed it on her head and saying, “You are the author of an excel¬ 
lent commentary (which should be called) the 5'n Bhasya,** gave 
him the BhS$ya and also an idol of Hayagiiva (God as worship, 
ped by her). 

’51=^ SIOTWT ^HTcT ^ ’ST f5Ir?ni: I 

»Tr?:T«r?r’5rpq^JT?rT^ «rt%f3rrfS ii ii 

89. Receiving Hayagriva after prostration, and offering 
worship daily to Him and (the idol of) Varadaraja whom be 
obtained from his family, he defeated (the followers of) other 
systems and again reached (on his return journey) Venkatadri. 

?rr«c 5 R arr^ y 

90. When the Saivas indulged in a dispute maintaining that 
Srinivasa whose emblems of conch and discus had been taken by 
a devotee,*0 was only ;8iva and none else, Yatiraja declared the 
truth about Him (identified Him). 

^ w fsrf^tr ?r^T5r«rTf?r; i 
er?r: srmd’ ii n 

91. As the result of an agreement, all the people placed 
inside the temple the conch, discus and trident and closed the 
door. Opening it, early in the morning, they looked all together 
(or eagerly) (into the shrine). 

ar«irfg?rT^r^ gtit^ tjfi: ii ii ei 

92. The ^aivas, who beheld ^rlnivisa holding the conch and 
discus after having broken the trident, were made by Ramanuja 
to run away (from there) quickly. ^ri^ailapQr^a too felt very 
much pleased. 


%^T!rrfHi5rfcrf^^^tiTtP55=RcrrPcr?:^r^ 5rcr; n ii 


93. Receiving the grace of the preceptor (SrHaila- 
purija), Yatiraja came then to Brirahgam with all his disciples 
and became the leading exponent on the tenets of Vedanta^ the 


S' 
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Rrarctr^rrc ;rr^gr f^f?r q-t t 

^ ?icft5riTrifrqT^r5%cf *51 ii h 

94. Then, wrongly advised, the Cola King62 comnelled 
good men to write ^ a leaf “ There is nothing greater than 
Siva , and called Yatiraja (to come to him) through soies* 
and this became known to his disciples. 


9rq'rPiTi;r''|aT^<T^^ rrsr i 

95. KLiirattizhvan, wearing the saffron robes and holding 
the triple staff, went there (to the court of the Cola King) with 
Mahapur^a. Yatiraja went in the western direction in white 
robes along with Vatsye^a and others. 


^rrs^^F^JTriiiir j-r: srifr q’^rrqjTrrTTVsR^qrt^^j^ ii n 

96. Somewhere there. Yatiraja took again, in accordance 
with the rffljfrattf rules, the saffron robes, staff and other things 
which were offered to him by those who were (became) his 
disciples and devoted himself to regular worship (of God). 


^ %fefic3rr5rqr«£r ^wrfwtrrem » 

»rfq qvrrq: ii ii 


u® 63 and some eminent Brahmins resorted 
there to Yatiraja (as his disciples). The Jains there had their 
bodies bruised 64 (through persecution). The great glorv of 
Yatiraja was made widely known. ^ 


frnrrqtjf: qrefhf ^^r!=cr; i 

qi srfksrqq qf ^%?rf rnr 


98 Narayana appeared in the dream of Yatiraja and said to 

^ *u- beneath the ground. 

Install me and take the white mud/" 


cT?rt sr^l; I 

eTqfHJETtfe^rfgfJTT^ <5% ^ ii 

u u^j' .Thereupon, Yatiraja, who became highly delighted 
bathed in the Kalyanatirtha and, remaining pure, made the 
installation of Nsraya^a in the good hall Coimana), after 
verifying their characteristics 



£2 


YATIK AJA-VAIBHA VA 


«%?TT Sf^U rT?|fsT»TBlfTt \ 

arfp^'s^r i?^c=cr^=sr^''?oo 

100 Along with the disciples, he took the white mud and 
wore it. Then he searched for the idol of Ramanriya, which 
was in the house of the diughter of the King of DJhi65 and 
(having gone there,) said to it (that idol), O Saihpatkumara 
(Precious child), come to me.” 

^JT'TTcT TrJT%?T ^ Sirgr iCT 5riTT?TtiTg~?7^:&: i 

lOl, Taking Ramapriya who came to h m (from there) and 
makirg (caiing) Him (bv the name of) Na'ayani and worshipping 
(Hfim) through (i.e , by making Him the processional idol of 
Narayaijd,) festivals and other ways, he (Yatiraja) became 
delighted. The daughter of the King of Delhi came to Him and 
disappe ired there (i.e., within Him). 

^r^rr gr^r i 

102 Hearing the loss of vision for Mahapiirua and 
Kurattazhvan, Yatiraja became much afflicted with grief. He 
felt happy on hearing that Kurattazhvan became quickly freed 
from his ailment and that the King of the Cola countrv met with 
an unhappy death. 

cft?| ?rir 5rpcr^orr^»T 

firw arVcrr^iC ?'i’T^TTrr5T?T?>5r^ 

uTi^rir <T?Tr^m^^5 ^rur « 

103. The holy tank became K.bin . Tna: nro nin nt 
town acquired the name, ‘ Na avau't-’ The Lord of ^ i became 
Saihpatkumaia. That place became then the place of vic»orv 
for Yatiraja Moreover, the,holy Yjtiraji gave his image (idol) 
to be worshipped for the well being of the people who had 
resorted to his feet. Therefore Yadavagiri obtained the name, 
* Yatigiri.’ 

TTceTT srVrfftfTtd sirtiTi?=g 

m?T.«T'crgr5T^ <i \o'<i * 

104. Having bowed to S rhpaikumara who was Narayaija 
with Laki^mi of Yadugiri, Yatiraja commanded his disctples to 
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remain there (itself) and went, with a few good disciples, to 
grirangam. He bowed (there) to God (Ranganitha) with tear- 
filled eyes and felt much happy. The people there (at iSrirangam) 
then told him that the festival in which the compositions of 
Namfnazhvar (are recited) remained obstructed (was prevented 
from being held). 

^ Brfer^r 

TW H^Tsq- 'sri; h rr^pfTiT^r^r^ait^TsiririfrH; « n 

105. There the holy Yatiraja installed an idol of 
Nammaz’ivgr and conducted, with that idol, the Adhyayana 
festival 67 for God (Rangang'ha) for twenty days. Liter, he 
combined, with that composition, the compositions of the 
Azhvars and also that composition which dealt with hinnself68 
and had them recited before God (Ranganitha). He then, 
performed the installation of other Azhvgis and Afidal. 

fjrerr Hww H 'ssri^T’Tsm^irftT i 

f’T:fff^R:trf^EfttIT3Tr9i 

«fViTT^ Tmr33r^?T; ii \o^ ii 

106. L’kewise, he installed the idols of those Azhvtrs and 
Anda! in the holy places of great glory and also had the 
Adhyayana festival conducted everywhere. The great RimSnuja- 
carya offered plentiful ghee, rice mixed with ghee, mi'k and 
jaggery for the delight of the Lord of Vfsabhagiri (TirumiH- 
ruficolai or Azhakar hills near Madurai) and was much honoured 
by the gracious lo< ks of Andal.SS 

TTfwr H ^^rf^^TiTcrirJTrg; ^^isrzrr^^r 

f![r^?Tr=3: ^Trsrr5iT3«r ii ^®^ii 

107 Yat raja installed, in the slopes of Venkaladri,70 the 
idol of Govinddiaja which was taken there secretly from its place 
(Curakuta or or Cidaihbaram) and also the idols of worship for 
the group of Acaryas like Nammazhvar. Then he went to 
Srirangam with the host of his disciples and made those who 
belonged to other creeds (or systems of thought) take to himself 
(as toeir^gurw). He classified some of his disciples in some order 
and became much happy, by being free from anxiety. 
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^T^?[Tf5£r 

^ g‘«rr vrr^^if^^T^f^TS!:« 
irr^Trq-^ ^ ?T5vr^unTiTrs?rT!r7VTr^^»5it ^ 
»ViTT^?:mr53rr?Tl " v*< » 

108. The great Rsmanujacarya, the chief among the 
ascetics and Acaryas, made some (seventyfour) persons as the 
heads of religions seats known as seventyfour chief persons. 71 
Even arnong them, he made four persons as the chief persons for 
the chair ot S'rt&Aas>'a 72 and his spiritual son (Pillan). among 
them, as the foremost chief for both the VeaSntas, 


T?q^i:PFf5=rfiTSr 1 

5r?sirlV?:^r 

^JtV^JTFT 

109. Yatiraja, of marvellous splendour, bad with him 
seventy^'our chiefs of religious heads, seven hundred ascetics and 
many others numbering twelve thousand exclusively devoted to 
God. Beholding the elders like KurattazhvaA, his own younger 
brother (Emblr) and his spiritual son regarded at hfs own 
son, who were (all) his ardent disciples, he was much delighted, 

^fkrrBsiTf«rcr^»=iqc ^rfrr'Tf^Tfti wifewsr i 

5[T^r w it \io h 

110. That chief of ascetics who had a host of disciples who 
were governed by iastras and codes of good conduct, and well 
known for their good behaviour, was proflFered a request by 
some (among them). And (hence) Yitiraja embraced three 
idols (of his) and ordered that they should be installed at 
Srirahgam, Sriperumbudur and Yadugiri (Melkote), giving 
them (idols) to them. May he, who is protecting the entire 
world, protect me with his glances. 

Hl^rHT?:ftrrgrTcinT?rT?r^^fgr iTTw^T^^er^r^ 

cr^r?t3srrH^T% wcTwitr I 

^%cc2T5£r 
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111. “Since you have driven me away from every place 
and have deprived me of a residence, I shall disturb your system 
when the time arrives (for it). This 1 swear*’—on hearing this 
utterance of Kali, the lord of ascetics sought refuge with 
(repaired to) the Foremost Lord, the Spouse of ^rl, and said to 
Him, “ May my system remain victorious without any impedi¬ 
ment.’* May he (Yatirlja) protect me with his (gracious) 
glances. 

srrsrrrfr^rrq" ii q 

112. May t le lord of asceties remain victorious, a store»house 
of glory acquired through (the grace of) Ysmunirya, and 
MahSpurpa, Gosthipu pa, ^riiiailapilrpa, RaAga (TiruvaraAgap- 
perumal Araiyar) and Mlladh ira who were great through his 
(Ylmuna’s) grace—he (Yatiraja) who gave to his spiritual son 
(the idols of) Varada, worshipped (by his ancestors) from ancient 
times and Hayagriva got by him from the goddess of learning 
and who became the ornament of the three worlds. 

arPrrRfq’^qr 

q; i 

srtfrrq: ?r<ft5r.* 

miT:?Tr?T??T^T5r^ 

113. May he, the illustrious lord of ascetics, who assigned 
some work to some of his close disciples as restricted to each 
one of them, and to me the servant, most undeserving, and 
restricted to him alone, the work of (preparing) milk (for him), 
who made me the servant of the servants bent before his feet, 
as his ardent devotee, as if I was the source of his welfare—may 
he be protecting roe for ever. 

H ^rJTTS^TTq- 51*T: b 

114. Those who study this TatirSjavaibhava which shines 
embellished by the Lord of iSri and preceptors and removes the 
defects (or evils) of Kaliyuga are really the rulers of the two 
worlds of glory {NityavibhuU and Lilivibhuii of the Lord). 

Y-~4 - 
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NOTES by the Editor : 

1. Stanza 1: The second line reads jV'awo Vafukapurr^aya 

!n A. 

2. B C.D. have the following iloka before the first: 

Tasmai Ramanujaryaya paramayogine 

TaTj, irutismrtisutranSm antarjvaram ailSamat 

“ Salutations to the great Ramanuj5c5rya, who removed 

the internal contradictions (incompatibility which isfheld by some 
to exist) between the Vedic passages, Smftis and VedSnta-sutras** 
This stanza is found as the fourth in the introductory verses in the 
^rutaprakaiika of Sudarianasuri. It is not clear how it could find 
room in this work written by a direct disciple of RSmanuja, if 
it was composed by Sudar^anasuri. It must have been prefixed 
to this work by a later writer in honour of Ramanuja. 

3. The word * Vedanta' means the concluding portions 
of the Veda. It refers to the Upanisads. It is used to denote the 
system of thought {dariana) that is based on the Upanisads. 
The Vai§ijava religion derives us support from the Upanisads 
and the kalayiradivyapjabandham, the Tamil compositions of 
the divine sain IS, the Azhvars. The latter is treated as Vedanta 
in Tamil. Thus arose the concept of two VeddntaSf that is, 
Ubhaya-veddnta, in Vaisnavism, 

4. The command refers to the bidding of YamunacSrya 
that Sri^ailapurna should devote his lime to serving the Lord at 
Tirumalai. 

5. Mahyalamangala C. D. (Stanza 2) 

6. Madhuramadgala and Bbutapuri (now known as 
Sriperumbudur) lie between Madras and Kancipuram. 

7. The auxiliaries arc six under the names of 
phonetics; vydka->ana, grammar; chandas, prosody; nirakta, 
etymological science ; jyotiga, astronomy ; and kalpa. manual of 
rituals and ceremonials. 

8. samudik§ya A (Stanza 3) 

9. The marks referred to here are those which a preceptor 
makes on the shoulders of his disciple with small heated 
emblems of conch and discus made of metals like copper and 
silver. The mantras are the Mulamantra, Dvaya and Caramadloka. 
The giving of the marks and the teaching of the mantras form 
part of the initiatory rite called Pancasarhskdra, the other three 
being(wearing the vertical tUaka on the forehead), yaga 
(the metbod of worship) and dasyanama (the bestowal of a name 
on the disciple by his preceptor). 

10. ednuystdm A (Stanza 3) 
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11. muditivabhuiSm A 

12. Pingalabde A, B 

13. devyaj} B 

14. This PiAgala year corresponds to 1017 A.D. 

15. The systems of thought are of two kinds, namely, 
3<tika and nsstika. The former denounces the authority of the 
Vedas and the latter upholds it. To the former belong the 
system of Carvaka, Bauddha and Jiina The Nyaya, Vaiii §!ka, 
Sankhya, Yoga, Purvamimaihsa and Vedanta systems come under 
the second group. Here it is said that both the former, called 
* bahya * (outside the Vcdic fold) and the latter called ' antara *, 
(included within the astika group) are deluded. What is meant 
here is that all these mislead people. Some schools of Veddnta 
such as SaAkara’s, Bhaakara’s and others are also defective. 

16. It is said here that Sri^ailapur^ia gave the child the 
markings with discus and conch for protecting the child. This 
is a reference to the custom of putting a string or necklace 
around the waist or neck of the child having small emblems of 
conch and discus. This is intended to avoid the evil eye and 
effects of evil spirits, ^rl^ailapurua would not have branded 
the shoulders of the eleven-day old child with the heated 
emblems of conch and discus. 

17. Stanza 10: samabhyasan is a participle form of the root 
*as* of the 1 conjugation with the prepositions * sam* and 
‘ abh \ 

18. ChSndogya Upanisad (3. 14. I). 

19. Stanza 13 : ‘ ca * for ‘ im * B 

20. Stanza 18 : ‘ sthitva ’ for * smitva ’ A 

21. Stanza 20: ^tada ca* for * iadddi’ B 

22. Stanza 20 : From this, it seems that the king of that 

region was ruling from a place near Kafici which was not his 
city. 

23. ChSndogya Upanisad (1. 6. 6-7). 

24. It is not clear what this upakhyana (story) is. 

25 This is the vimana (or tower) above the sanUum sanctoium 
of l3ii Varadarsja at KSijici. 

26. This is the symbol in the shape of the phallus made of 
stone and worshipped in temples of ^iva. 

27. Njime of a pilgrim centre, sacred for the Saivites. It 
is near Tirupati. 

28. ChSndogya Upani§ad (6, 2. 1). 

2&» ‘ Ra.mamij4rya* for ‘ MarMttujskkyo * A 
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30. The shrine of God as Varadarlja at Kiflcl is known as 
Karigiri, being situated on a highly elevated foundation, which 
was originally a hillock worshipped by elephants (kari). The 
Deity there is hence called the Lord of Kan (elephants). 

31. This is a devotional lyric composed by Ysmunicarya. 

32 The river, Kiveri, takes its rise in mountains 
abounding in dense forests, among which is a hill called Kavera 
(according to some, named after a sage) and hence it is called 
the daughter (kanyd) of Kavera. 

33. Range^a was also known as VararaAganayaka and 
Tiruvarangapperumal Araiyar. He was the son and pupil of 
Yamunacarya. 

34. ‘ tadudlksya ’ for ‘ tadavek^ya ’ A 

35. Three variant readings in stanza 45 : ‘ maniraySga* for 

* pupdraySgaih * (A), * also manUayagam ’ (B,C,D) ; * mantraih ’ for 
for *manUan* (B, C, D). 

36. The mantras referred to here are the Mulamantrat Dvaya 
and Caramadloka. 

37. This Mulamantra is also called as A§tSksara-mantra. 

38. Other mantras are Sadaksara, Dvadaiak^ara and others. 

39. This refers to the three thousand stanzas composed by 
all the Azhvirs except NammSzhvar. 

39. (Stanza ^^2 The number of the Note should be 40, 
but it may be taken as 39 a, as Note 39 is with reference to 
Stanza 47). ‘Kuradhipa* means ‘ the chief of Kura,’ which is 
the name of a village near Kanci. Knrattazhvar is referred to 
here by this name. His name is SrivatsaAkami^ra. * Vatsyanatha * 
means ‘the chief of the Vatsas’, those who belong to 
^rivatsagotra. It refers here to Varadavisijumi^ra. He hailed 
from a village called Nadadur, and so he became known as 
Nadadurazhvin. He was the son of Ramanuja’s sister. 

‘ Vadhulanatha ’ means ‘the chief of Vadhulas *, those whose 
gotra is Vadhula. His name wxs Da^aratiii and he was reputed 
as Mudaliya^^d^n. He was the son of anothy sister of Ramanuja. 
Kuradhipa and Vatsyanatha were called as Azhvar of Kuram and 
NadadQr respectively. The epithet ‘Azhvar’ had then become 
a honorific conveying respect and devotion, 

40. This work is known as Tatidharmasamuccaya, 

41. Stanza 54 : Srirangirya was also known as VararaAga. 

42. ‘ Milyamukhai}} ’ means ‘ by those headed by Milya 
This refers to Tirumalaiyapdan or Maladhl^a, one of the 
disciples of Yamunacarya. 

43. The two worlds refer to Lilivibhuti and JVityavibkuti. 
The former pertains to this world and the latter to Vaikuptha. 
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The word ‘ mhhuti* means * prosperity ^ The former realm is 
intended for ihe display of God’s sports. The latter it eternal 
and stands for Vaikuptha, the permanent heaven of Vistjiu which 
His devotees reach after leaving this world. It is a prosperous 
region as it provides both God and the selves with supreme bliss. 

44. Gosthipiinja is also known as Tirukkottiyur Nambi. 
He was one of the disciples of YamunScirya. Tirukkottiyiir is 
the name of a holy place in the Madurai District of Tamil Nadu. 
The honorific ‘Purpa’ means ‘filled, evidently with the 
desirable attainments’, ‘perfect*. The word ‘nambi’, which 
Is its Tamil equivalent, »s used as a honorific after names, such 
as M-ihSpurpa, Sri^ailapurna and others. 

45. Here * Mantra’ must mean the Mu/awianfra. 

46 The prominent iloka is the Caramailoka which is 
Bhagavadgita (XVIII. 66) This declares prapatti as the means 
for obtaining moksa. This has the last say on this subject and 
hence it is known as the carama, the last, final. Therefore it is 
called as prominent or the best (vara). 

47 Stanza 60 ; ‘ tamadideda ’ for ‘ ladadideda ’ A, B, D. 

(No Note 49 here.) 

48 Stanza 61: ’ tatadiatarejj.’ for * tacchatSte^ \ A, B. 

Nammizhvar is known as Sathari, an enemy of the rogues. It 
is also said that he controlled a demon callejl Satba soon after 
his birih- The final composition of this Azhvar i* known a* 
Tiruvaymozhi The other three works of his are Tiruviruttam^ 
Tinivaihiyam and Periya Tiruvantadi. 

49. Stanza 61: ‘ Sukavi ’ refers to Madhurakavi who 
became the di'tcipic of Nammazhvar. He composed ten stanzas 
in Tamil in honour of his preceptor It is called 
Kapninundiruttamhti 

50. There is no Note of this number 

51 The two stotras are Cntuddlokl and Stotraratna of 

Yamuracarya which glorify Sri and Vispu respectively. 

52. Maladharacarya is Tirumalaiyapdan. 

53. Stanza 70 ; C omits this. 

54. The Gadyatraya comprises three pieces: Prthvgadya also 
called ^arapdgatigadya, SfriraAgagadya and Vaiku^tkagudya 

55. The compositions of the Azhvars are held to be holy 
and so are called Divya (dvfint) prabandha (composition) 

56. Pillan was the son of SriiJailapu''p3 who was the 
grandson and disciple of YSmunacarya. Thus he belonged to 
the lamily of Nathamuni. It was Nathamuni who took the 
initiative to codify the compositions of the Azhvars. Pillan is 
stated here to have displayed his deep insight into the contents 
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of these compositions mainly by being a descendant of 
Nitbamuni. 

57. ‘ Kuruke^vara * means the chief of Kuruka, a name of 
Xzhvar Tirunagari, the place where Nammazhvar was born. 
Ramanuja gave the name, ‘Kuruke^a *, to Pillan for his abiding 
Interest and faith in the composition of Nammazhvar. 

58. The commentary is called ‘ 6000 *, * Arayirappadi *. 
It contains 6000 granthast each grantha standing for a group of 
thirtytwo syllables. 

59. ^ri Varadaraia is also known as Arulatapperumal. 
Ramanuja was called Emberumanar. Yajdamurti was given the 
name, Arulalapperumal Emberumanar. 

60. The devotee referred to here was Tot>damin 
Cakravarti, the ruling king of the region of Tirumalai and an 
ardent devotee of the Lord of Tiruvenkafam. The Lord gave 
him His conch and discus for using them in his fight against his 
enemies. Hence the conch and discus were not with the Lord 
when a dispute arose about His identity. 

61. Stanza 92: PUrjio*tha B. 

62. The Cola king may be a prince who did not 
wield power as the chief of Colas. He was perhaps holding 
sway over the regions around ^riraAgam and was of Saivite faith. 
His fanaticism for his faith was fanned by the Saivas who had 
to leave Tirumalai at the instance of Ramanuja. There are 
other theories Identifying him with Kulottunga I, his 
predecessor and Kulottunga 11. There are difficulties in regard 
to each identification. 

63. This was Bitti Deva who was a Jain and became a 
Vai?uava disciple of Ramanuja under the name of Vi^puvardhana. 
He lived in the first half of the 12th century. There is much 
difficulty in fixing the dates of the Cola king who persecuted 
Ramanuja and of Bitti Deva. 

64. This is only a poetical description of the changed 
attitude of Vis^iuvardhana, given by the Vaistiavas exulting in 
the triumphant position which they then had. Vide William 
Coelho : The Hoy sola Vamsa, p. 284. 

65. It is doubtful whether the idol was really in possession 
of the daughter of the Muslim King ruling at Delhi as Delhi was 
then under the Hindus. It is likely that it was under the care 
of a princess somewhere in Deccan. 

66. Stanza 101, adhSUametya A. 

67. This festival is conducted in every temple following 
the pattern in the i^rirahgam temple. It is conducted for 
twenty days in the MArga^lr^ month. It is called *Adhyayam 
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literally, a festival in which there Is the recitation of 
the Vedas. The KSlayiradivyaprabandha which is considered as 
the Tamil is also recited during.these days in the presence of 
God and Azhvars. Later, the idols of Scatyas also got their 
place along with those of the Azhvirs. 

68. This is the RSmSnuja KurrantSdi composed in honour of 
Riminuja by TiruvaraAgattu AmudanSr, a disciple of 
Khrattszhvin. 

69. Ramanuja did this because in PfSceiyar Titumozhi (TX 6) 
has expressed a desire to offer all this to the Lord at 

Azhahar Hills. 

70. This is now Tirupati town at the foot of the Tirumalai 
hills. 

71. The seventyfour persons are called Simhasanadkipatis, 
empowered to guide the lives of their pupils by offering ih m 
paHcasamskura. 

72. _ The four persons are Kurattlzhvan, Nadadur Azhvan, 
Kidlmbi Accan and MudaliyapdSn. 

P. S. The reader’s indulgence Is craved for some raisiakes in 
numbering the Notes. They have been fully explained in the 
Notes. Some numbers have been inadvertently omitted. In 
such cases, the stanza number is given in the Notes to help 
identification. 


Additional variant readings from the edition of Sri 
S. Krishnaswami Aivangar (3, Puttur Agraharam, Tirufhirapalli 
620017), based on Sri Gadi Anantacbarya Svamin’s edition, are 
given below : 

Stanza 1 varau. 5 As in A. 1 kaicidca. \{i kftopanltistu i 
mahardhik. Vi Kancyuth. \% tasya. \9 iksya 24 sahapathi: tarh 
30 vilobbayamstam. 34 angulimudraitam 35 vivarikarisye 36 ittrya 
37 As in A: avocan. 45 pundrayagamantrcin. 46 KSncifn 51 japt 
55 ^ rirangamasadya. 59 itlva: promcayat (for katak^ayan). 
61 As in A. B. 66 purnoktam 74 aprapa^akaryam 75 Kenrt- 
pathat, 81 cidacarantam, 85 bkavedyo. 99 firthe'pi 101 nttva 
pritya. 102 durmrtarh. 105 adhyayanamahamaharvimiatim, 
107 santutosa. 109 anyairekantibhtjf ; taths caurasarh 110 idstra- 
caraika. Ill utslrya bhumyam vyapagatavasatim; dapeyam; 
drutvetyuktifn. 


■M. R. Sampatkumaran, 
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